Abstract: In 1220, the first statutes referring to the "University of Physicians of Montpellier" indicate that a collective organization already existed there. These statutes followed on at least a century of medical teaching and practice. We study the origins of this "birth" in conjunction with an analysis of the physicians' backgrounds, an identification of their knowledge, the development of their reputation and the changes in their cultural, economic, social and political surroundings -all in the very unique circumstances making Montpellier a pioneering institution.
"Whereas for a long time, medical science has shone under the glorious sign of progress in Montpellier, whereas it has flourished and spread its fruits in a salutary abundance over the various parts of the world, we have deemed it necessary to preserve the studies of medicine and the expenses they incur, thinking of the general interest and of each student at this faculty. All the more as its exercise makes the nature of things familiar, makes those who practise it wiser men and is warranted by the healing of human weakness. Certainly, the words of the Wise Man convince us no less to honour this science, attesting that the most High created medicines out of the earth; and he that is wise will not abhor them." 1 This lengthy preamble to the first statutes of the "University of Physicians, both Doctors [Masters] and Students" of Montpellier refers to an already-existing tradition and memory of medical science there. This memory is a constant that has been cultivated throughout the history of the University of Montpellier. From Riolan in the 17 th century to Jean Astruc in the 18 th century, or from Alexandre Germain, a prolific scholar and erudite editor of the University's cartulary in the 19 th century, up to the engravings that decorate the modern-day vestibule of the Faculty, the ancient origins of the Montpellier medical school have been constantly celebrated -at the risk of becoming a myth.
How can we understand this need, connected ontologically to the institutional emergence of a collectively organized body of teaching, endowed with its own legal existence, governed by its own statutes and placed under a specific jurisdiction? How can we grasp the processes and issues at stake? How can we verify its foundations and its scope?
As such, without wanting to make sacrifice to the "idol of origins" (in the words of Marc Bloch), following on certain recent research, it seems necessary to take a fresh look at Montpellier's pre-history and its justification during the period when its statutes were written -an integral part of its formation 2 . These first statutes, dispensed on 17 August 1220 by Conrad of Urach, the legate of Pope Honorius III, marked both the birth and the consecration These physicians, who had ties with the men of power, were numerous in the entourage of the Lords of Montpellier. Another physician named Raymond signed the deed for a donation made by the Count of Comminges to Mary of Montpellier; this was in Muret between 1199 and 1201, and he probably spent his final days in the service of the Sire of Castelnau
11
. A physician na- ; in 1191, Bertrand -perhaps the same one -was present for the final moments of William VIII, and in 1202, alongside his colleagues Bérenger and Pons. 13 It might be tempting to identify him with another Bertrand, also a physician, who became a Consul of Montpellier in 1208
14
. Of course, other men described as medici are mentioned in local or regional documents, such as the Knights Hospitaller domiciled at Saint-Gillesdu-Gard (St Giles), for example: Peter Pons in 1184, who may have been the brother of the aforementioned William Pons; Bernard of Melgueil, present in 1186 for a donation bequeathed to the hospital and leper's colony of Beaucaire, or Tassilus in 1207
15
. There is no evidence of where these men trained as physicians, but their names and their geographic proximity suggest that they may very well have studied in Montpellier.
These physicians had earned an especially noteworthy reputation. In 1153, St Bernard reported how Heraclius of Montboissier, the Archbishop of Lyon, after falling ill on a pilgrimage to St Gilles, went to Montpellier to be treated, spending "what he had and what he didn't have" for the physicians' care 16 . Does this mean, as it is commonly interpreted, that the skill of these physicians was guided by greed? In a famous passage of his Metalogicon (1159), John of Salisbury harshly criticized the students who abandoned true philosophy and hurried to Salerno or Montpellier to become physicians! 17 This sharp barb was probably aimed at Heraclius's family -more specifically his brother Peter the Venerable, the famous Abbot of Cluny, whose spendthrift ways were, according to St Bernard, the Cistercian of Clairvaux, shared by his entire monastic order! historiques du Rouergue, V (1925) , 380 (the three entries with the same names should be considered together).
12 Wickersheimer, Dictionnaire biographique, 70; Liber instrumentorum, 90, 160, 192, . 13 Wickersheimer, 81 (two separate entries), 68 and 667; Liber instrumentorum, [205] [206] p. 82. 15 Cartulaire du prieuré de Saint-Gilles de l 'Hôpital de Saint-Jean de Jérusalem (1129 -1210 , eds. Daniel Le Blévec and Alain Venturini (Paris-Turnhout: CNRS-Brepols, 1997), 175, no. 215; 286, no. 339; 315, no. 368 . We can add Brémond and Raoul in the entourage of the Viscountesses of Narbonne in the second half of the 12 th century, Pierre de Montolieu in 1216, Jacqueline Caille, "Recherches sur les professions médicales à Narbonne du XIIe au XVe siècle", Homenatge a la Professora Dra Carme Battle i Gallart, Acta historica et archaeologica mediaevalia (Barcelona: Facultat de Geografia i Història, 2005) , 233-234 [221-241] . 16 18 He was nevertheless solicited later on to treat patients including Robert Grosseteste (the Bishop of Lincoln) and the Count of Gloucester. He also left a substantial body of writings in the medical field: his Experimenta and Pronostics were probably inspired by the lessons he received in Montpellier, which was also an early centre for passing on medical knowledge. Contrary to what is commonly believed, Adalbert (the son of the Count of Saarbrücken) did not carry out his study trip in 1137, the year he became Archbishop of Mainz, but earlier during his adolescence, as clearly told by his biographer Anselm of Havelberg. After travelling through Reims and Paris, Adalbert went to the sanctuary of St Giles (in Saint-Gilles-du-Gard), then on to Montpellier "to learn there the things of nature that we call phisica (medicine) which he had not known until then. The city offered medicine a home and a temple; doctrine and precepts were taught there by physicians who, meditating on the nature of things, devoted to the sick the resources to heal their ills and to the healthy their counsel and experience to avoid sickness"
19
. This attests to the fact that medicine was being taught in Montpellier in the early 12 th century.
The medical school develops and is granted its freedom
Given the large number of physicians in Montpellier, unparalleled at the time except in the Loire Valley or in Bologna
20
, it is unsurprising to note that the Montpellier, William VIII (1157 -1202 , gave his support to the development of medical teaching. In January 1181, he issued an edict granting full freedom to anyone wishing to establish a school in "the art of physick" (scolas in facultate fisice discipline).
21 Similar provisions would be made later in other places, notably in Avignon for grammar schools or in Padua, but the Montpellier edict was the first of its kind. By undertaking, before the population and the "upright men" (the probis viris, i.e. the city magistrates) of Montpellier, not to grant any privileges to individuals, this edict appears to respond to a request made on a collective level. Was the purpose to ward off the temptation to place restrictions on the permission to teach (the Licentia docendi, or licence), as was apparently handed down in the decisions of the Third Council of the Lateran, just two years earlier?
22 To counter suspicions of favouritism about seeking to hold onto a monopoly? To grant a request that reflected the growing influence of the bourgeoisie and the "people" of the city, "for the public good and the common profit", anticipating the freedom that would be granted to all "trades" when the communal bodies and statutes were established twenty years later (1204-1205)? 23 In any case, this edict appears both to consecrate the success of this medical practice and to foster its teaching.
Montpellier . At the same period, similar references can be found in works of religious edification, such as the very famous Dialogue on Miracles by the Cistercian monk Caesarius of Heisterbach, who was quite familiar with the affairs of the Languedoc region and who declared that the "source of the medical art" (fons artis physicae) could be found there. Nevertheless, in the same text, he also emphasizes the numerous healings at the sanctuary of Notre-Dame-des-Tables, in the centre of Montpellier, which the physicians themselves recommended -not without a touch of irony! 25 Yet nobody was shocked that this teaching was granted a freedom that amounted to removing it from the traditional setting of cloisters or cathedral chapters in which medical knowledge had prospered until then, for example in Chartres or even in Salerno. Was the isolated location of the episcopal and canonical seat, on an isthmus in Maguelone and not in the urban centre, one factor for this? 26 We should avoid applying any sort of determinism in order to justify, in hindsight, the favourable circumstances and location of a "wealthy city, very prosperous, [and] the location of a veritable to-and-fro…" described between 1154 and 1158 by the Arab geographer (and physician) Al-Idrīsī, who lived at the court of King Roger of Sicily
27
. Nevertheless, we must acknowledge the key location on the Via Domitia linking the Alps and the Pyrenees and thus opening the way to the Iberian Peninsula, on the Way of St James, the route of the Reconquista, the traditional route for access to the knowledge preserved in the abbeys of Catalonia or further south, on the other side of the Tagus, in Muslim territory. Where the lower Rhône valley meets the Mediterranean in the Gulf of Lion, Montpellier is at the centre of this crossroads. This expansion was also the result of policies actively implemented by the various Williams who were the successive Lords of Montpellier throughout the 12 th century. These policies were negotiated with the neighbouring counts (the powerful issuers of the famous deniers minted in Melgueil and Anduze), and, supported by popes, with the surrounding dioceses of Septimania, as far as Genoa and Pisa -the two great maritime powers that held permanent trading posts and colonies, and collected cargo duties.
This was the landscape behind the medical school provisions handed down in 1181, just as a number of major medical works were being translated from Arabic to Latin or Hebrew, mainly at the Abbey of Monte Cassino or in Salerno, to the east, and in Toledo, to the west. These works included Galen's Pantegni, combined with numerous practical treatises (Practicae), and Avicenna's Canon. Between Italy and Spain, with Montpellier coming under the control of the Crown of Aragon in 1204, this confluence may have been decisive for the reception and redistribution of these medical works. Certain historians have claimed that the first medical book published in the city dates back to 1025 and was written by a disciple of Abbon of Narbonne
29
. . The Jewish community was especially open to exchanges, including also the trade in Moorish slaves, whose physical condition was valuable. Accustomed to travel and open to scientific knowledge, this community gladly fostered care and attention for the sick through groups that organized visits (bikur holim) or watched over the infirm (shomrei holim). The Jewish presence was felt throughout the region, from Aragon to Catalonia, from Narbonne to Avignon, and even as far as Marseille. We are familiar with a few renowned members of the community from the second half of the 12 th century, such as the Tibbon family, attested to in Lunel but whose Hebrew translations were published in Montpellier 32 . They were also associated with Benvenutus Grapheus (or Graffeo), who was a Jew or a convert, and whose travels led him to Jerusalem and to several places in Italy. Grapheus was the author of De oculis, a treatise on eye disorders similar to the treatise by Zacharias of Salerno. Broadly distributed, this book was translated into Latin, Provençal, and even from Hebrew into Old French , 194-195. located between Montpellier and Nîmes), described by a contemporary observer as a "burgher, married and educated, wealthy in movable goods and property", wrote a commentary and a treatise named Surgery based on the treatise by Roger of Parma (nicknamed "Roger of Salerno" because he supposedly studied and taught in Salerno). William translated therapeutic formulae from Rhazes and was the physician of Simon de Montfort ( †1218) (1137-1180). This correspondence has been compared with the Practica by Bartholomew of Salerno. Incidentally, a commentary on the latter treatise, dating back to the same period, is attributed to Bernard Provençal, an expert in the therapies of Montpellier. Originally from Arles, Bernard was quite admirative of the physicians of Salerno 37 . Meanwhile, another Bartholomew, originally from north of the Alps, was also a long-time student in Salerno until he failed his examination for admission as a master and was forced to go to Montpellier. The sources state that he was "full of bitterness" (dolore et verecundia attrictus) towards his masters from Salerno 38 . 34 Wickersheimer, 235 and 149 and Supplément, 105. 35 Wickersheimer, 673. Antoine Thomas, "La chirurgie de Roger de Parme en vers provençaux", Romania, X (1881), 63-74 and XI (1882) 
Attraction, identity and competition
For such was the competition in the race for knowledge: between the old and major "school", Salerno in southern Italy, whose existence was attested in the 10 th century and which was the main entry point for Arabic and Greek texts of the Hippocratic and Galenic traditions, and Montpellier. A number of writers compare the two institutions -offering proof of the growing success of Montpellier.
On a humorous note, Alexander Neckam (1157 Neckam ( -1217 , who studied in Paris between 1175 and 1182 before returning to England to teach at St Albans and Circencester, in his encyclopaedia De naturis rerum, described the extraordinary ability of the weasel, "which knows the properties of plants without having needed to study medicine in Salerno or having begun his training in arms in the schools of Montpellier"! 39 However, Giles of Corbeil -a Parisian physician and a contemporary of Philip Augustus (1179-1223) -apparently had a much harsher experience, if we are to judge based on the recurrent criticism of Montpellier scattered through his writings. Whereas he heaps praise on his masters in Salerno, the prologue to his treatise De urinis sets the tone: compared to the masters of Salerno, everything in Montpellier "is nothing but filthy mud", if not to say "a turd" (alienis fecibus); each doctor there is nothing but "unsatisfied and aggressive, mean, shrill, hollow, bloated with errors and self-serving, he feasts on barren weeds and indigestible fodder in lieu of science". As for the pharmacists, "one should avoid them: verbose, vain, fake, greedy, ambitious, they are not seeking the love of art or renown, but only to make shameful profits". In short, "this Montpellier 'gang' is the enemy [contraria secta]!" 40 . In the same vein, Giles of Corbeil attacks the so-called physician Rigord: "that empiric to be absolutely rejected, damnable among all, a dishonour that blackens the profession, fit to be crucified, who, as a sedative, is only fit to give 39 Wickersheimer, Dictionnaire biographique, [196] [197] eternal rest to the monks suffering from acute fevers"
41
. His caricature and the mocking of his name (Rigord or "rigolo", the "funny one") may not be entirely groundless on account of the personage who, at the top of his chronicle, emphatically calls himself "Master Rigord, Languedocian [natione Gothus], physician and chronicler of the king…". His career, from Montpellier to SaintDenis, where in 1173 he followed his abbot William of Provence (or of Gap), also a physician and a Hellenist, was apparently the consequence of having failed to establish himself in Montpellier -even though he probably belonged to a powerful burgher family
42
. Nevertheless, did the cause of this harsh opposition lay in a mishap that Giles of Corbeil had lived through in Montpellier, as one of his commentators reports? A scholarly "dispute" with the masters that degenerated into a physical confrontation and insults, with Giles being beaten up and called a "boor or a clog-maker"? 43 Or was it merely a pose, a necessary positioning intended to promote Paris, whose medical teaching seemed to him "to suffer from a guilty silence" that his writings aimed to repair? Was it a demand from the masters of Paris at the time they were gradually forming a university, faced with the ascendancy of Montpellier? The contemporaneous satire by Guiot de Provins is hardly more amenable, accusing physicians in general of not always being "very proper": "too many are costly and are in business… and if they return from Montpellier, their electuaries are even more expensive, making a silk purse of a sow's ear!"
44
. Only the rich get richer! And so additional references to many other medical men who supposedly studied or wrote medical books in Montpellier reflect the city's unquestionable reputation. Otherwise, why would Giles of Corbeil have been led astray there? The appeal of the Languedoc, made stronger by its fairs, the major pilgrimage site of Saint-Gilles-du-Gard, combined with one of the earliest dependencies of the Hospital of St John of Jerusalem in Western Europe (prior to 1113), its location along travel routes to the Mediterranean, the Holy Land, Italy or Spain, made it an immediate outlet with . Similarly, a certain Gilbert has been connected (accurately or not?) with the physician Gilbert the Englishman (or Gilbert of L' Aigle in Normandy). The former Gilbert was still master regent in 1240, and was later described as "chancellor", perhaps because he had played an active role in forming the University of Medicine. Resemblances have been noted between the works of these two Gilberts, which borrow extensively from the classics of Salerno (articella) and combine similar topics: pulse, urine, signs, prognoses, anatomy, as found in Richard's Micrologus, which is apparently the oldest collection. Combes (1903 Combes ( -1989 early echo of Avicenna's work, which as we know had been translated in Toledo by Gerard of Cremona before 1187. This dating would thus place Montpellier at the avant-garde of receiving these Arabic works 51 . Therefore, are there grounds for acknowledging that Montpellier had its own specific features or identity? A convergence towards the practical application of the art, a predilection for learning the medical profession by practising it, as shown by the aforementioned authors' already-noted interest in Practicae or Experimenta? A taste for illustration that would be seen later in manuscripts from Montpellier?
52 Thus, the assistance provided under the leadership of the Canons of Maguelone (the diocesan seat, located just near Montpellier) to "restore the minds and bodies" of the poor, of travellers, lepers, Jews and Saracens alike, required support from an outside physician attached to a hospitaller, a male nurse and a barber 53 . Inside or just on the outskirts of the city, the presence of numerous hospitals, with at least eight charitable institutions created since the early 12 th century, backed by the (Williams) Guilhem dynasty and increasing participation of the burghers, provided a favourable and well-documented field for the physicians to apply their knowledge VIII-1 (1996), 67-83. 53 This (exceptional?) situation is described in the confirmation of the chapter's customs in 1331, Cartulaire de Maguelone, ed. Julien Rouquette, (Montpellier, 1912) have been brought directly to England through the travels of masters and students who were under no requirement to establish a "school". Despite his virulent attacks, Giles of Corbeil acknowledges Montpellier's role in the process of translatio studii, in the literal meaning of transmitting knowledge, by expressing his admiration for Richard the Englishman, "Richard the Elder, without whom the medical light of Montpellier would have been extinguished long ago", and to whom he dedicated the task of transmitting his own early works! 57 Like John of St Paul before him, Richard the Englishman was redeemed in Giles of Corbeil's eyes by the fact that he was inspired by Salerno 58 . A single author (or presumably the same author) may be referred to by various by-names in different manuscripts: the Englishman, the Salernitano, the Montpellierian or even the Roman. These multiple names blur the philological tradition, but they are indeed an indication that Montpellier was a more essential site than Paris.
In this case, the desire for "progress" (provectum) that motivates Giles of Corbeil's efforts in Paris was a process of catching up on an intellectual, if not scientific, level. This appeared all the more necessary as the Parisian schools enjoyed freedoms and legal privileges granted by King Louis VII (1137-1180), then reiterated or even strengthened by Philip Augustus in 1200. At that time, a collective organization came into being. Called a "universitas", created at the initiative of the masters, its members had sworn an oath and complied with a set of written customs. Pope Innocent III recognized the University of Paris in 1208-1209, and in August 1215, following a special request by the same pope, papal legate Robert of Courson promulgated the earliest extant statutes. Without expressly mentioning medicine, the framework laid out by these statutes covered all the fields described in the early 13 th century by the chronicler William the Breton, and enjoyed the same prerogatives: "the complete and full teaching of the means that have been written to heal the human body and to preserve health" 59 . Thus, medicine became part of the ancient catalogue of liberal arts, alongside law and theology -this was a revolution that has not been sufficiently emphasised.
The parallels with Montpellier are so striking, can we speak of an immediate precedent? This, too, warrants further attention. Firstly, the date of the statutes. Is it an accident or a coincidence that the statutes of Montpellier were promulgated in the month of August, as well, five years after Paris? When classes were interrupted for the summer, and the time could be dedicated to agreeing on a text, preparing it? Or playing on the element of surprise and softening any reactions that might be opposed to certain measures viewed as being imposed…? Then, the similarity in the authority issuing these statutes -no less than the apostolic legate, in other words, practically the pope himself! What was he doing in this matter? Did any other "trade" need St Peter's successor in order to exist…? Was this move taken to rival the ambitions of Salerno, which had the support of Emperor Frederick II, who had just recently been crowned by the pope himself? This interpretation is an anachronism; the coronation was a time of promises, with conflict only to come later 60 . However, in 1231, when Frederick II granted the masters of Salerno and his officials -i.e. the secular authorities -the responsibility for testing the capacity of physician candidates, this was merely for the permission to practise medicine (Licentia practicandi), not the right to teach it (Licentia docendi)… 61 In the case of Paris, the promulgation followed on the protection granted to the students by King Philip Augustus in 1200; this protection amounted to submitting students and masters to the jurisdiction of Church courts. This transfer of legal authority may seem logical as the purpose was to confirm a scope of action for the Church while handling the secondary matters: a few issues related to the corporative organization, governance and the censoring of certain parts of the curriculum.
However, in Montpellier, where the secular ruler had granted full freedom to the medical schools without making any allusions to possible control by the Church, the publication of the statutes was much more significant. It restricted that freedom by subjecting the holding of public classes to the approval of the Bishop of Maguelone, within the dominion of his diocese expanded to include the surrounding dioceses, while also placing it under the temporal control of the Holy See for Montpellier -a twofold restriction! The only concessions granted were: the consultation of "a few professors" before awarding this Licentia and the fact that students and masters would be subject to judgment in civil matters by one of the masters, named the "chancellor of students" and appointed by the bishop and three masters, with the most senior master holding a preeminent position. Thus, this group, described as the "university of physicians, both doctors and students" was indeed subject to ecclesiastical courts. The ecclesiastical status was further strengthened by the requirement of wearing tonsure. This was a new measure, according to the statutes, for those who were not already clerics (i.e. holding ecclesiastical benefices) or priests. It was combined with a requirement for regulars to wear religious habits. Yet which regulars are being referred to? The measures taken after the Second Council of the Lateran in 1139 (Canon 9) prohibited monks and canons regular from practising civil law or medicine 62 . The Councils held in Montpellier in 1162 and 1195, while not barring them from studying, had prohibited them from giving any lessons in the subject (ad physicam legendas accedat), whereas in Paris, the legate Robert of Courson in 1213 and Pope Honorius III in 1219 extended this measure to the secular clergy with a view to giving theology a more important place 63 . A certain degree of tolerance may have existed in the Languedoc, as confirmed for law by the Council of Narbonne in 1227 64 . However, this issue of being recognisable through the tonsure and habits was crucial in the prevailing circumstances in the region. Both customs were a sign of identification and affirmation of Christian faith in the face of heresy, with the clergy forced to hide them in Cathar country 65 . This measure aimed at eliminating all heretics from the medical profession, as clearly stated in the regional councils, for example in Toulouse in 1229: serious suspicions weighed on certain physicians who might take advantage of the sick to convert them, to administer the Cathar "sacrament" of consolamentum and to influence their testaments as they were dying 66 . As in Paris (or rather, worse than in Paris, where the schools were faced with the danger of heresy when the university was being founded) 67 provisions handed down by Conrad of Urach (circa 1170-1227), appointed as the legate of Pope Honorius III just after Simon de Montfort died on 25 June 1218, followed a similar rationale whereby Montpellier, an islet loyal to Rome, might seem like a bastion that was entrenched… and threatened. The Parisian master Alain de Lille (ca. 1128 Lille (ca. -1203 Between the two councils, Courson -who had served as diocesan chancellor and thus all teaching was subject to his permission -issued the statutes that transformed the schools of Paris into a university: he enacted the rules whereby the university was under the control of the Church.
All these men shared an obsession with fighting heresy and were prompt to imagine the infiltration of heretical ideas under the most varied forms, as presented in the overture to the Fourth Council of the Lateran by Thédise ( †1233), Peter Poulverel's successor as Bishop of Agde, a former Canon of Genoa, whom Pope Innocent III appointed in March 1209 as the auxiliary legate to Arnaud Amalric (a Cistercian abbot who served as Archbishop of Narbonne from 1212 until his death in 1225). Heresy was the major focus, both directly and indirectly, of the decrees issued by the Fourth Council of the Lateran, which these prelates attended. The canons covered the status of masters and teaching in cathedrals (Canon 11), confession (Canon 21), and thus the precedence of spiritual health over bodily health, with the two being interconnected (Canon 22) 71 : the same Latin word salus is used to refer to both spiritual and bodily health.
We are familiar with Pope Innocent III's (1198-1216) sensitivity towards the sick, his founding of hospitals in Rome (copied from the Montpellier mode), as well as his deep reflections on human nature (De miseria conditionis humanae) and on the nature of flesh. His letters frequently use references to disease, as in this letter dated 20 May 1207 to Raymond VI of Toulouse (1156-1222):
"You are not made of iron, your body is like that of other men, you can be taken over by fever, struck down by leprosy, by paralysis, become demonic or riddled with incurable ailments" 72 .
Why was Giovanni Castellomata, the pope's personal physician (and in fact the first to hold the title "pontifical physician", medicus pape), in Montpellier in 1213 during the writing of the will of Mary of Montpellier, the heiress to the Lordship of Montpellier and the wife of Peter II of Aragon?
73 For political considerations? Out of concern for the masters of the medical arts, 71 Belperron, La croisade contre les Albigeois, 306. Conciliorum oecumenicorum decreta, 206-243; also Foreville, Latran, 239-386. Canon 11 on teaching specifies Canon 18 of the Third Council of the Lateran (1179), see note 22 above. 72 Belperron, La croisade contre les Albigeois, 136. 73 Agostino Paravicini Bagliani, "I papi e la medicina di Salerno (XII-XIII s.)", in La Scuola Medica Salernitana, [385] [386] [387] [388] [389] [390] [391] [392] [393] [394] [395] [396] [397] [398] [399] [400] [401] [402] calling for a special mission from one of their colleagues -even though he had studied in Salerno?! That the pope's successor Honorius III would share this crucial concern and continue with the actions under way would be even more warranted. For there were other reasons.
Illness, the body. A controversial topic in light of heresy, the pestilentia detestabilis, to borrow the words used by Peter of Vaux-de-Cernay in 1218 74 , faced with the interpretation that Catharism was supposed to make of the meaning of suffering, the meaning of creation and divine will, the meaning of the purity and impurity of this world and of matter, the meaning of good and evil… This was a central theme of the conversions to Catharism, during the moments of weakness so feared by the Church authorities, when death was near. To such an extent that the Church decided to require the presence of a priest for the signing of any will, or prior to calling for a physician! 75 The conciliar considerations around the condition of the sick should be compared with the preamble of the order creating the "university of physicians" of Montpellier. Why was a university established where only medicine was taught? Why was this so "urgent" while the teaching of law, for example, was at the same level -as illustrated by the fact that Italian jurist Placentinus, from the school of Bologna, was in Montpellier in the 12 th century? The introduction of the statutes was a point-by-point response to the heretics' arguments: the rejection of matter as vile and corrupted, evil and transitory; the visible universe that could not possibly by the work of a good and perfect God 76 : "The exercise [of medical science] makes the nature of things familiar, makes those who practise it wiser men and is warranted by the healing of human weakness." And to quote Ecclesiasticus (38:1-4), after others (the encyclopaedist and physician Rabanus Maurus, of the Carolingian age, whose encyclopaedic work De rerum naturis, whose purpose was to introduce readers to "the nature of things, medicine and the universe"): Did this opposition, coming from a belief that all carnation and incarnation was diabolical, represent a threat to any intervention on the body, any approach to the sick, any attempt to heal their illness due to the physical "corruption" that was inherent to nature? The meaning of certain heretical rituals and customs (such as the endura, the consolamentum and the convenenza) could suggest this. In any case, this was the Church's fear, if not the situation that these first statutes were intended to face: "To wisely counter whatever opposes this study and so that the repetition of erroneous arguments does not prevail". Who else would have disputed the usefulness of the development of medical science? Much the contrary -and this could be another danger, calling for another response… 78 Therefore, in this case, is the question of the university's "spontaneous" rather than "created" birth (according to a classic typology used by specialists in university history) actually relevant?
79 As in many other cases, the first statutes reveal a pre-existing group, based not only on an ancient tradition of teaching, but also following a pre-established organization, as the "community [universitas] of physicians, masters and students" is immediately recognized as the interlocutor having given its advice to the legate in the decisions being made. However, it is not clear to what degree this group was structured prior to the document. As Jacques Verger has noted, the purported consensus (de communi consensu et consilio) could probably only be the "result of negotiations and compromises"
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. This phrase is not merely formulaic, it is even pioneering, as in Paris five years earlier. Yet in Montpellier, in the familiar environment of communal or consular management that prevailed in the administration of many southern cities, no direct intervention can be seen. Should we attribute this to a shared cultural tradition or to the imitation of other models: Paris, Bologna, etc.?
The very structure of the statutes (see the translation below, Document 2) reflects the stakeholders and their interests. Alongside the legate -a Cis- XVI, 3 (1982), 175-184. 79 Verger, Les Universités au Moyen Âge (Paris: PUF, 1973) . 41-46. 80 Verger, "Les statuts de l'Université de médecine de Montpellier", 22. Gorochov, Naissance de l 'université, 302-303. tercian of German origin, probably less familiar with schools than his colleagues -a certain number of prelates probably reported previous experiences in setting up a university (in Paris, Bologna, Oxford and perhaps Salamanca, two years earlier?), adding to the private discussions with the aforementioned stakeholders. However, no names are mentioned. Reference is made to the bishops of the dioceses surrounding Maguelone (Montpellier was in the diocese of the nearby town of Maguelone) -but the names of the actual bishops are not given. The statutes were intended as a permanent document. However, it is useful for us to mention the surrounding prelates: a secular cleric and member of the local nobility, Bernard of Mèze (near Étang de Thau, 1216 Thau, -1230 (1215) (1216) (1217) (1218) (1219) (1220) (1221) (1222) (1223) (1224) (1225) (1226) (1227) (1228) (1229) (1230) (1231) (1232) (1233) , whose awareness of the dangers of heresy as well as his generosity to the infirm and his status as a jurist (having studied in Bologna) were crucial in this case 81 . Oddly enough, the Bishops of Nîmes, Arles and Uzès are not mentioned, nor even is the (Metropolitan) Archbishop of Narbonnewho, at the time, was a major personality, along with Arnaud Amalric. Auch, Carcassonne and Toulouse were probably less loyal to the Church
82
. The purpose of their involvement is mentioned at the top of the document: permission to teach, i.e. the Licentia docendi, was placed under the supervision of the Church. In other words, jurisdiction over the scolares (both masters and students) meant that they had to be clergy, including the distinction signs enabling them to be supervised (the tonsure and religious habits). However, a concession was made: the Bishop of Maguelone would not issue this licence alone, but with the assistance of regents, i.e. a jury of masters, and ordinary civil justice would be handed down by a master chosen from among the doctors. The equivalent of the episcopal chancellor or canon chancellor that governed schools elsewhere, the chancellor was -like in Oxford -a representative of the university community, not of the Church 83 . This compromise offered advantages for both sides; we can easily see the advantage for the masters, whose personal authority over the students was confirmed, with a curb on competition because their priority in the town is the first criterion given.
The Church had achieved its crucial goals. The other details, covered in the second part of the statutes, defined the nature of the fraternal association whose existence had been confirmed. It laid down the main guidelines for how the university would operate: the masters would assist one another, rather than competing; all of them would join together to celebrate funerals, assemblies and processions; the most senior master, as a "dean" (prius), would have the honour of precedence and would decide on the schedule and harmonize the lessons in a way that is made known: a lecture (lectio) or lesson, and a debate or discussion (disputatio). The document concludes with details on the awarding of the inceptio (the status of master), in this case presumably the permission to practise medicine (the Licentia practicandi), along with the sworn assurances to respect and preserve the provisions of the document.
These first known statutes would, of course, be amended, supplemented and specified over time. They would apply to surgery, in particular, and to the examination required for anyone to practise medicine -man or woman, Christian or Jew
84
. Does this mean that anyone could take classes? Church supervision, admittedly, but also openness to the universal: for this is indeed the definition of any university ideal.
Conclusion
"Birth of the University". This structure succeeds a tradition established for at least a century prior, thanks to the presence of numerous practitioners which we have endeavoured to detect and inventory. The situation of Montpellier gives evidence of its strong attractiveness from the 12 th century. The medical reputation of the Languedocian city rivalled that of other former or emergent centres, such Salerno or Paris, at the crucial moment of the transmission of the knowledge recovered through the Arabic translations into Latin. After what appears to be a guarantee given to the teaching of medicine in the city, accorded by the lay power in 1181, the first statutes promulgated by the authority of the papal legate in 1220 confirm a collective organization under the control of the Church. Faced with the threat of the Cathar heresy, 84 Cartulaire de l 'université de Montpellier, p. 202-203, no. 64 (James I d' Aragon, 1272); 207-208, no. 16 (James II, 1281) , inter alia.
these statutes indicate a transformation into a fighting position: defence and illustration of the "physical" creation, the manifesto of the divine work which extends to the art of healing.
Did this transformation allow the teaching of medicine in Montpellier to become even more important? During the feast of Ascension in 1229, preaching to the members of the recently-founded University of Toulouse, the very austere Cistercian Hélinand of Froidmont (ca. 1170-ca. 1237) outlined the programme of virtue and saintliness to be recovered from heresy, but also from the excessive appeal of profane knowledge: "in Paris the liberal arts, in Orléans the authors, in Bologna the [legal] codes, in Salerno the apothecary's box, in Toledo magic…" One might have wondered why he did not mention Montpellier had he not belittled its major rival, Salerno, as an "apothecary's box" (Salerni pyxides) 85 . In fact, Salerno had begun its decline and never adopted a university structure.
After a momentous period marked by the rise of these new organized structures and by the publication of numerous treatises and commentaries at the turn of the 13 th century, the practice and teaching of medicine became -paradoxically -more discreet in Montpellier throughout the 13 th century. Was this the result of disruptions related to the heretical opposition, to shifts in political borders (with the city coming under the Crown of Aragon, then a French royal domain before the papacy moved to Avignon? Another century would be needed to build the cathedral of knowledge, before the rise of indisputable masters (Mondeville, Arnaldus of Villanova, Jordanus of Turre, Guy of Chauliac, and others) that definitively made their imprint on the "school" of Montpellier in the 14 th century. , of my own sentiment and my free will, in good faith and without deceit, for the public good and the common profit, for my utility, for that of the entire city of Montpellier and over the full extent of my lands, hereby give by this charter and grant in firm perpetuity before God and before you, my upright men of Montpellier, present and future, and before all the people, that henceforth, in spite of any appeals, pressures or solicitations from any person whosoever, I shall not grant any permission or any privilege to anyone, that any single person may teach or hold school at Montpellier in the field of medicine. Indeed, it is abhorrent and contrary to what is fair and moral to grant or concede to an individual a monopoly over such an eminent science. And as equity and justice would forbid acting in such a way, I shall never in the future grant [this right] to any individual.
Thus, I ask, want, approve and decide that all those who would wish to open a medical school, whoever they might be and from wherever they may hail, shall be able to do so in Montpellier with no impediments. And I grant them henceforth the full capacity, authorisation and power, and I concede it to them in firm perpetuity. I hereby proclaim and approve it entirely, and I enjoin all my successors not to dare go against it.
Document 2 17 August 1220
The The force of laws and constitutions was established by the holy fathers and by those that govern the Church so that human boldness would be contained, innocence protected from evil, and the capacity of evildoers to do harm would be reined in by the fear of punishment; for the law was given for those that would transgress it.
Whereas for a long time, medical science has shone under the glorious sign of progress in Montpellier, whereas it has flourished and spread its fruits in a salutary abundance over the various parts of the world, we have deemed it necessary to preserve the studies of medicine and the expenses they incur, thinking of the general interest and of each student at this faculty. All the more as its exercise makes the nature of things familiar, makes those who practise it wiser men and is warranted by the healing of human weakness. Certainly, the words of the Wise Man convince us no less to honour this science, attesting that the most High created medicines out of the earth; and he that is wise will not abhor them.
To wisely counter whatever opposes this study and so that the repetition of erroneous arguments does not prevail, but so that the sound elements may be preserved and prosper through an easier development, with the counsel of our venerable brothers the Bishops of Maguelone, Agde, Lodève, Avignon and other prelates, as well as of the university of physicians, both doctors and students, through this perpetual constitution, we have ordered, promulgated and ruled that the following shall be applied irrefutably, by the authority of our legation.
Let no person who has not previously taught at Montpellier deliver public teaching without first having been examined and approved by the Bishop of Maguelone and by the master regents that he has chosen fairly and in good faith.
Let no one be called a student unless he is under the authority of a specific master.
The Bishop of Maguelone, assisted by the most senior professor, and with two other most discreet and most recommendable masters, according to outside testimony and his own conscience, shall choose, either from these three or from among the others, one master to be responsible for delivering justice to the masters and the students, or to the adversarial party should a complaint be raised against them.
Any appeals shall be made to the bishop, as the authority of the Apostolic See is safe in every case.
We say that for civil matters, for any criminal matter shall be referred to the Bishop of Maguelone, who shall be responsible for investigating it.
The master chosen to judge civil matters, as we have said, may be called the chancellor of the university of students.
The Bishop of Maguelone shall support and promote the sentences handed down by the aforementioned chancellor so that they shall be approved by the ecclesiastical courts.
If the seat of Maguelone is vacant, the Provost of Saint-Firmin shall carry out the aforementioned tasks of the bishop, as established in the preceding.
No master or student shall be admitted to any meeting between masters and students, to any reception or to any class unless he wears the clerical tonsure, or unless he has already received an ecclesiastical benefice or unless he has been promoted to the holy orders. Likewise, no regular shall be received unless he is wearing the habit of his [religious] order.
Whenever a master sues for any insult anyone who does not belong to the schools, all the masters and students having been alerted shall assist with their counsel and their aid, albeit without straying from reason in order not to suffer dishonour or damnation.
If a master were to have a dispute with a student with respect to his wages or any other matter, then no other master being aware shall receive this student until he has given or promised to give satisfaction to his former master.
No master may knowingly attract the disciple of another master in order to steal him away, by solicitation, presents or any other means, either personally or through any intermediary.
Respect shall be shown to the senior professors. They shall have precedence during assemblies and processions, for it is fair to show greater honours to the one who has preceded the others and whose teaching work has been more considerable.
The one who has taught first and the most shall establish which days and for how long lessons and disputations [debates] shall be interrupted, so that when he halts and for however long he halts his teaching, the others shall interrupt alike, unless a family necessity or possible illness requires him to stop.
Masters and students shall all attend, with exactitude, the funerals of the deceased.
Whenever a student shall return from the place where he has practised [i.e. where he has been initiated to medical practice], he shall be free to choose the master that suits him provided he owes nothing to his previous master, wages or otherwise.
The student shall do his inceptio under a master with whom he studied continuously for at least one month.
We order that this page shall be recited publicly during the inceptiones of each master, and that the inceptio of no master shall be celebrated without this page being read in its totality, at the beginning of the joint audience, in the assembly of students and masters. No one who must do his inceptio shall be considered a master unless he swears in public, on the Holy Gospel, to abide by everything in this document.
We have ordered, out of precaution, that three documents with the same content shall be written and kept, one by the Bishop of Maguelone, the second by the Prior of Saint-Firmin and the third by the chancellor of the university, such that each time that one of them is requested by the chancellor or by the most senior master or by the university of students or by the university of masters, or by two masters, that he shall make a copy of the document that he holds, without difficulty, and the copy being made without difficulty, the original shall be returned without delay by he who made the copy.
If anyone dares, out of bold audacity, to go against these constitutions or to be an obstacle to them, let him known that by the authority of God Almighty and by our authority, he shall be struck with the sword of anathema and cut off from the bosom of the Holy Church. Those that shall apply [these constitutions] shall merit being rewarded by our eternal blessing.
